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Into the Hands of the Soldiers: Freedom and
Chaos in Egypt and the Middle East by David D.
Kirkpatrick [Viking, 9780735220621]

A candid narrative of how and why the Arab
Spring sparked, then failed, and the truth
about America's role in that failure and the
subsequent military coup that put Sisi in
power--from the Middle East correspondent of
the New York Times.

In 2011, Egyptians of all sects, ages, and social
classes shook off millennia of autocracy, then
elected a Muslim Brother as president. The 2013
military coup replaced him with a new strongman,
Abdel Fattah el-Sisi, who has cracked down on any
dissent or opposition with a degree of ferocity
Mubarak never dared. New York Times
correspondent David D. Kirkpatrick arrived in
Egypt with his family less than six months before
the uprising first broke out in 2011, looking for a
change from life in Washington, D.C. As revolution
and violence engulfed the country, he received an
unexpected and immersive education in the Arab
world.

For centuries, Egypt has set in motion every major
trend in politics and culture across the Middle East,
from independence and Arab nationalism to Islamic
modernism, political Islam, and the jihadist thought
that led to Al Qaeda and ISIS. The Arab Spring
revolts of 2011 spread from Cairo, and now
Americans understandably look with cynical
exasperation at the disastrous Egyptian experiment
with democracy. They fail to understand the
dynamic of the uprising, the hidden story of its
failure, and Washington's part in that tragedy. In
this candid narrative, Kirkpatrick lives through
Cairo's hopeful days and crushing disappointments
alongside the diverse population of his new city:
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the liberal yuppies who first gathered in Tahrir
Square; the persecuted Coptic Christians standing
guard around Muslims at prayer during the
protests; and the women of a grassroots feminism
movement that tried to seize its moment.
Juxtaposing his on-the-ground experience in Cairo
with new reporting on the conflicts within the
Obama administration, Kirkpatrick traces how
authoritarianism was allowed to reclaim Egypt
after thirty months of turmoil.

Into the Hands of the Soldiers is a heartbreaking
story with a simple message: The failings of
decades of autocracy are the reason for the chaos
we see today across the Arab world. Because

autocracy is the problem, more autocracy is
unlikely to provide a durable solution. Egypt, home
to one in four Arabs, is always a bellwether.
Understanding its recent history is essential to
understanding everything taking place across the
region today--from the terrorist attacks in the North
Sinai and Egypt's new partnership with Israel to the
bedlam in Syria and Libya.

Excerpt: Whoever Drinks the Water
Driving east from Tunis may be the best way to
take in the miracle of the Nile. The road follows the
Mediterranean coast for about seventeen hundred
miles. Almost every inch of it is brown twelve
months a year—rock and sand baking in the sun.
Then you cross an invisible line at the edge of the
Nile Valley. Everywhere is an eruption of green.
Not even the congestion of Cairo can contain the
riot of vegetation.

For millennia, no other territory in the Middle East
produced such a bounty. Where the yearly
flooding of the Euphrates was violent and
destructive, the cycles of the Nile were gentle and
predictable. A truism holds that the histories of
Egypt and Iraq follow their rivers. Medieval sultans
dug a well, known today as the Nile-o-meter, on
Rawda Island in Cairo, to measure the water level.
The annual rise determined how generous the crops
would be that year, and the sultans taxed the
peasants accordingly. Farming was that easy. The
Nile Valley became the breadbasket of the Arab
world. Egyptians swelled with pride in their river.
Whoever drinks the water of the Nile will return
again to Egypt, the old saying goes.
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Egyptians also like to say that they have been
rallying around grand national projects since the
Pharaohs built the temples of Thebes. After taking
power in 1952, President Gamal Abdel Nasser
decided to build a great dam at Aswan, near the
Sudanese border, to harness the Nile for
hydroelectric power. Abdel Nasser promised a
dam "more magnificent and seventeen times
greater than the Pyramids."

Secretary of State John Foster Dulles announced in
1955 that the United States and the United
Kingdom would provide $70 million in assistance
for construction of the dam. But he did not like
Abdel Nasser's denunciations of colonialism, or his
refusal to ally exclusively with Washington. After
seven months, Dulles withdrew the offer. Abdel
Nasser turned to Moscow.

The dam became a monument to Stalinist
engineering. lts construction displaced one hundred
twenty thousand Nubians, the dark-skinned
Egyptians indigenous to the area. The lake formed
by the dam nearly demolished the breathtaking
Pharaonic temples at Abu Simbel; UNESCO saved
them by paying Western European contractors to
relocate the complex, stone by stone, on drier
ground. The finished dam stopped the flow of silt
and nutrients that had kept much of the Nile Valley
so fertile for centuries. The depletion of the water
devastated the farmlands downstream and the
fishing around the mouth of the Nile. The slowing of
the current led to an explosion in waterborne
diseases like schistosomiasis.

To fight the disease, Abdel Nasser's successors
launched a massive campaign of inoculations. But
government health workers reused unsterilized
needles. That set off a hepatitis C epidemic that
raged on for decades. About one in five Egyptians
was infected with "virus C," as Egyptians called it,
in imported English. Barbers spread the disease by
reusing blades, so sensible Egyptian men carried
their own personal shears to haircuts, and | did as
well.

The adage about drinking the Nile water lives on
today as black humor. The river is so filthy that
your first stop would be a hospital. Yet Egyptian
schoolchildren are still taught to celebrate Abdel
Nasser's High Dam as an unalloyed triumph. | think
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of the dam whenever | get a haircut: a parable of
centralized planning and unaccountable power.

| had the luck to be an American journalist living in
Cairo during the thirty months when Egyptians
broke free of the autocracy that ruled them. Their
escape set off revolts from Benghazi to Baghdad.
But the old authoritarian order had only hidden
underground, not shattered. It returned to take
revenge. A reinvigorated autocracy did its best to
blot out the memory of those thirty months of
freedom. Let me tell you the story. <>

Fighting for Peace in Somalia: A History and
Analysis of the African Union Mission (AMISOM),
2007-2017 by Paul D. Williams [Oxford
University Press, 9780198724544

Fighting for Peace in Somalia provides the first
comprehensive analysis of the African Union Mission
in Somalia (AMISOM), an operation deployed in
2007 to stabilize the country and defend its
fledgling government from one of the world's
deadliest militant organizations, Harakat al-
Shabaab.

The book's two parts provide a history of the
mission from its genesis in an earlier, failed
regional initiative in 2005 up to mid-2017, as well
as an analysis of the mission's six most important
challenges, namely, logistics, security sector reform,
civilian protection, strategic communications,
stabilization, and developing a successful exit
strategy. These issues are all central to the broader
debates about how to design effective peace
operations in Africa and beyond.

AMISOM was remarkable in several respects: it
would become the African Union's (AU) largest
peace operation by a considerable margin
deploying over 22,000 soldiers; it became the
longest running mission under AU command and
control, outlasting the nearest contender by over
seven years; it also became the AU's most
expensive operation, at its peak costing
approximately US$1 billion per year; and, sadly,
AMISOM became the AU's deadliest mission.
Although often referred to as a peacekeeping
operation, AMISOM's troops were given a range of
daunting tasks that went well beyond the realm of
peacekeeping, including VIP protection, war-
fighting, counterinsurgency, stabilization, and state-
building as well as supporting electoral processes
and facilitating humanitarian assistance.
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Excerpt: 'Each morning the lion wakes up and knows
that he must run faster than the antelope or he will
starve. The antelope wakes up and knows that he
must run faster than the lion in order to survive. So
whether you are a lion or an antelope, when the
morning arrives, you'd better be running.

sk

This version of a motivational African fable was
displayed in the force headquarters of the African
Union Mission in Somalia (AMISOM) in January
2013. Deployed to Mogadishu in March 2007,
AMISOM's peacekeepers have been “running' for
more than ten years. They were tasked with
stabilizing the country that had become the world's
paradigmatic example of “state failure',
warlordism, and corruption for more than twenty
years.' In practical terms, this meant AMISOM's
personnel had to fight for peace in Somalia not just
keep it. Their principal opponent was the Harakat
al-Shabaab al-Mujahideen (hereafter, al-
Shabaab/ 'the youth'), an adaptable and deadly
organization that tried to destroy the successive
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sets of Somali authorities that AMISOM was
mandated to protect.

The story of AMISOM's struggle in what became
the deadliest peace operation in modern history is
remarkable in its own right for many reasons that
will be discussed in this book. But it is also important
because it provides insights into how to address
some of the most difficult challenges facing
contemporary peace operations in other countries:
How, for instance, can a peace operation help
stabilize a country without a functional central
government or a peace process¢ How can a peace
operation combat a transnational, partly criminal
organization that relies on asymmetric and terror
tactics but also has deep roots in significant
segments of the local population? How can multiple
international organizations and states partner
effectively to defeat such a foe? How can a peace
operation succeed when there is a huge gap.

Principal Arguments in Brief

Throughout the book, | make a number of
arguments about AMISOM that are relevant to how
we think about success and failure for such a
complex mission.

First, AMISOM!'s relatively long duration and
evolution through qualitatively different phases
means it is usually unwise to draw blanket
conclusions spanning the entire period. AMISOM
was never a monolithic mission and as Part | of the
book explains in considerable detail, it evolved in
significant ways between 2007 and 2017. Indeed,
it is probably more appropriate to think of
AMISOMs—in the plural. Politically, AMISOM
initially straddled three nodes in Mogadishu,
Nairobi, and Addis Ababa. These reflected its
military component, civilian component, and the AU
Commission and some planning elements
respectively. Officials operating in these locations
did not always agree or even share all the same
information. AMISOM's mandated tasks also
evolved in significant ways and hence the mission
was configured for different priorities at different
times. These ranged from securing a foothold in
Mogadishu to expelling al-Shabaab's fighters from
the entire city, and then shifting from urban
warfare to undertake a range of expansion and
stabilization operations across south-central
Somalia. AMISOM also evolved in size. By January
2014, AMISOM had increased in size to nearly
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fourteen times its initial deployed strength, while its
authorized strength of 8,000 was nearly tripled by
November 2013. Similarly, AMISOM's area of
operations expanded from roughly 100 square
kilometres to more than 400,000

square kilometres from January 2012.
Operationally, AMISOM's command and control
structures and concomitant high degree of
autonomy exercised by the TCCs in their respective
sectors meant that it often functioned as separate
missions. And as a multidimensional mission, its
military, police, and civilian components did not
always function in a coherent and coordinated
manner. It is therefore sensible to limit most
analytical conclusions to specific time periods or
aspects of the mission's mandate.

That said, there were elements of continuity, and it
is important to recognize that AMISOM achieved
notable aspects of its mandate. At the strategic
level, the mission successfully protected two
iterations of the TFG and helped secure two
electoral processes that produced new Federal
Governments in September 2012 and January
2017. It is also reasonable to conclude that without
AMISOM, al-Shabaab forces would have overrun
the TFG after Ethiopian troops withdrew from
Mogadishu in January 2009. Moreover, AMISOM's
deployment was a precondition for enabling
Ethiopia's withdrawal. The mission also weakened
al-Shabaab, certainly from what one astute analyst
called its “golden age', during 2009 and 2010.20
But its success pushed al-Shabaab to become more
transnational and adopt more asymmetric tactics,
which proved difficult for AMISOM to counter.

A third argument explains AMISOM's operational
and tactical successes against al-Shabaab, most
notably during the battle for Mogadishu in 2010
and 2011. As discussed in Chapter 4, these came
about because of shifts in AMISOM's pre-
deployment training regimes, the innovative use of
urban warfare tactics including sniper teams,
“mouse holes', and breaching operations, and the
sheer resilience of AMISOM's rank-and-file troops.
Indeed, by late 2011, | submit that AMISOM's
overall strategic success in protecting the TFG and
weakening al-Shabaab was a direct result of these
operational and tactical successes. And as detailed
in Chapters 3 and 8, they came despite political
and strategic problems in the design of the mission
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and the AU's weak political leadership,
exemplified by successive heads of mission not
being based in Somalia during this crucial period.

That decision stemmed from the dire security
situation in Mogadishu. But it left AMISOM a
military-heavy mission: most of its personnel were
soldiers, and the Force Commander in Mogadishu
became the principal interlocutor with the Somali
authorities and visiting international officials. Later
on, and especially after AMISOM expanded its
operations across south-central Somalia during
2012 and was required to conduct stabilization
operations, the military-heavy nature of the mission
led to a mismatch between its capabilities and its
mandated tasks. As demonstrated in Chapters 6, 7,
and 12, not only were the mission's small police and
tiny civilian components overwhelmed by the scope
of the tasks, the lack of effective and legitimate
Somali forces to fill in the gaps also presented an
enormous challenge.

This relates to a fifth argument, namely, the
difficulty of aligning the mission's progress on both
the military and political tracks simultaneously. In
sum, while AMISOM managed at various times to
make significant progress on the military track,
political progress usually lagged behind. And
without genuine political progress on issues like
power-sharing between the federal authorities and
the regions or national reconciliation, military
progress was likely to be unsustainable. During the
period of the two TFG administrations, AMISOM's
principal strategic challenge was to consistently win
the support of the local population when it was
mandated to support a political entity that was
perceived as illegitimate, corrupt, and ineffective
by many of those locals. Once a new Federal
Government was established in September 2012,
AMISOM's key local partner was considered more
legitimate, but it still suffered from chronic levels of
corruption, clan-based rivalries, and very limited
capacity to deliver essential services to Somali
citizens. As successive reports by the UN Monitoring
Group pointed out, there was in essence a
misalignment of political interests between
AMISOM and key Somali political elites. While
AMISOM and its partners engaged in an
essentially top-down exercise in state-building that
usually prioritized the supply of resources to the
central government rather than Somalia's regions,
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the political elites in the capital saw little incentive
to take the tough decisions on power-sharing and
reconciliation that would have enabled legitimate
and effective state institutions to be built. As the
Chairperson of the AU Commission had correctly
pointed out shortly before AMISOM's deployment,

The Somalis and their leaders have a central role
to play. The issues confronting Somalia are first

and foremost of a political and governance nature.

A peace support operation is indeed needed to
address them, but it cannot substitute a genuine
commitment to dialogue and reconciliation among
the Somalis, including addressing the grievances of
groups that may feel left outside of the emerging
political dispensation.

It was Somalis, not foreign peacekeepers, who
ultimately held the key to peace in Somalia.
AMISOM was therefore caught in a difficult
position in large part because no matter what
military successes it achieved, sustainable peace in
Somalia depended on political progress being
made on the fundamental questions of governance.
And when issues of governance were concerned,
AMISOM, like every other external actor, also
became caught up in the dynamics generated by
clan/sub-clan politics and a war economy that
continued to benefit some well-placed elites. This
caused problems on a variety of issues but most
notably over the role of Kenyan forces in the
establishment of the Interim Jubaland
Administration in 2013 (discussed in Chapter 6)
and AMISOM's attempts to help build the Somali
National Army (discussed in Chapter 9).

As will also become clear in the chapters that
follow, throughout its first ten years AMISOM
suffered from severe capability gaps across two
dimensions. First, the capabilities for AMISOM
authorized by the African Union and United
Nations were insufficient to achieve its stated
objectives. This was particularly apparent after
2012 when AMISOM was given a relatively small
number of troops to stabilize the huge area of
south-central Somalia. As discussed in Chapter 5,
this was largely because one of the planning
assumptions for the mission's 2012 Concept of
Operations was that the Somali security forces
would be able to field an equivalent number of
troops to support AMISOM. This turned out to be a
faulty assumption. The second dimension was
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AMISOM's inability to generate some of the
capabilities it was authorized to have. One
problem was vacancy rates. Most peace operations
suffer from some gaps between their authorized
and deployed strength on the ground, but AMISOM
was an extreme case: there was no agreed
timetable for deploying troops and ultimately it
took three and a half years to reach the mission's
initial authorized strength of 8,000 troops. Even by
March 2017, AMISOM's civilian component was
missing one hundred staff out of the 240 approved
posts. But numbers were not the only problem. The
mission's inability to generate a range of military
enablers also presented major challenges.
Specialist units such as logistics, heavy
transportation, engineering, ISTAR, special forces,
medial support, and, crucially, aviation were all in
short supply. To take just two examples, AMISOM's
early logistics support was so bad that between
April 2009 and May 2010, approximately 250
peacekeepers contracted wet beriberi from lack of
thiamine /vitamin B1. Over fifty of them were
airlifted to hospitals in Kenya and Uganda, and
four died. It is also shocking that AMISOM did not
acquire its first military helicopter as a mission asset
until December 2016, despite being authorized an
aviation component of twelve military helicopters in
February 2012.

The final argument to flag here relates to the many
challenges AMISOM faced when trying to establish
a unified system of command and control,
admittedly a perennial problem for most
multinational forces. When Uganda and Burundi
were AMISOM's only TCCs, the mission's command
structure was effectively a mini-coalition with
Uganda assuming the lead role. But things became
more complicated from 2012 when other countries
joined the mission and a multinational Force
Headquarters and other international coordination
mechanisms were established. Being in essence a
war-fighting operation, AMISOM's national
contingent commanders in their respective sectors
retained a considerable degree of autonomy and
did not always coordinate their activities with the
Force Commander. As one senior AMISOM official
put it, "National officers in AMISOM contingents will
talk to their national headquarters before talking
to the Force Commander.' Another senior
commander summed up the situation by saying that
the AMISOM Force Commander had command but
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no real control of the national contingents, and
hence trying to ensure coordination between them
was the best that could be achieved in practice. In
some ways this was simply a recognition of the
realities and national politics of fighting a war by
coalition. As one informed analyst put it, the Force
Headquarters 'was never designed to exercise
command and control over the national contingents.
It could only ever provide a coordinating function
and facilitate positive interaction between the
TCCs. This was war-fighting and troops were
always going to respond to their national capitals.'
Nevertheless, these command and control
arrangements had several Ir important
consequences. Most notably, they gave
considerable power to the Contingent Commanders
and hence the national capitals of the TCCs, and
they made coordination across AMISOM's different
sectors difficult. This, in turn, provided al-Shabaab
with an opportunity to take advantage of the
relatively sheltered areas along AMISOM's sector
boundaries.

skksk

My analysis of AMISOM has been informed by a
wide range of primary and secondary sources, as
well as data gathered from more than 200
interviews. Interviews were conducted with relevant
experts since 2007 in Djibouti, Ethiopia, France,
Germany, Kenya, Uganda, Somalia, the United
Kingdom, and the United States, as well as by
telephone or email. They included AMISOM
personnel and representatives from the mission's
main troop- and police-contributing countries,
officials (civilian and military) from the AU, UN,
IGAD, and the EU, analysts, journalists, academics,
and members of NGOs, as well as Somali officials,
intellectuals, journalists, and members of the public.
Since many of them were serving officials of
governments, international organizations, or NGOs,
and as agreed at the time, all communications were
conducted on a not-for-attribution basis and hence
my interviewees remain anonymous. Where |
reference their contributions directly, | have
identified them by their most relevant generic
affiliation or position.

In addition to communications with these
interlocutors, primary sources included a wide
range of official documents from the AU, IGAD,
UN, EU, and Somali authorities. | also analysed
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several hundred WikiLeaks cables sent from US
embassies and missions, mainly between 2006 and
2010, from AMISOM!'s troop-contributing countries
as well as the AU and relevant EU member states.

During the course of my research, | also acquired
severdl hundred unpublished documents,
principally, but not exclusively, from the AU, UN,
Somali authorities, and a variety of AMISOM's
partners. These include concept of operations
documents, rules of engagement, strategic
directives, mission directives, operational directives,
policy guidelines, annual reports, mission
implementation developed internal guidelines and
standard operating procedures on a range of
relevant issues from civilian protection and SEA to
medical policy and risk assessments. Taken
together, the limitations of the AMISOM model with
regard to political authority, financing, and
operational effectiveness suggest it would be
unwise to try and replicate for other operations
that might need to fight for peace.

ek

This book has told only the first ten years of
AMISOM's story. But the mission continues to pursue
its three strategic objectives: to reduce the threat
posed by al-Shabaab and other armed opposition
groups; to provide security in order to enable the
political process, reconciliation, and peacebuilding
in Somalia; and to enable the gradual handing
over of security responsibilities from AMISOM to
the Somali security forces contingent on their
abilities. In the foreseeable future, reducing the
threat posed by al-Shabaab will hinge on building
capable, legitimate, inclusive, and affordable
Somali security forces based on a shared political
vision for governance arrangements in the security
sector. Moreover, while al-Shabaab remains a
transnational insurgency utilizing asymmetric tactics,
degrading the group will rely more on policing,
law enforcement, and intelligence capabilities than
military operations. It will also require widespread
popular rejection of al-Shabaab's ideology and
propaganda and the active education and
participation of local Somalis in countering such
extremist organizations.” This will probably be the
focus of the next chapter in AMISOM's story. <>

Christian Martyrs under Islam: Religious Violence
and the Making of the Muslim World by
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Christian C. Sahner [Princeton University Press,
9780691179100]

How did the medieval Middle East transform from
a majority-Christian world to a majority-Muslim
world, and what role did violence play in this
process? Christian Martyrs under Islam explains
how Christians across the early Islamic caliphate
slowly converted to the faith of the Arab
conquerors and how small groups of individuals
rejected this faith through dramatic acts of
resistance, including apostasy and blasphemy.

Using previously untapped sources in a range of
Middle Eastern languages, Christian Sahner
introduces an unknown group of martyrs who were
executed at the hands of Muslim officials between
the seventh and ninth centuries CE. Found in places
as diverse as Syria, Spain, Egypt, and Armenia,
they include an alleged descendant of Muhammad
who converted to Christianity, high-ranking
Christian secretaries of the Muslim state who
viciously insulted the Prophet, and the children of
mixed marriages between Muslims and Christians.
Sahner argues that Christians never experienced
systematic persecution under the early caliphs, and
indeed, they remained the largest portion of the
population in the greater Middle East for centuries
after the Arab conquest. Still, episodes of ferocious
violence contributed to the spread of Islam within
Christian societies, and memories of this bloodshed
played a key role in shaping Christian identity in
the new Islamic empire.

Christian Martyrs under Islam examines how
violence against Christians ended the age of
porous religious boundaries and laid the
foundations for more antagonistic Muslim-Christian
relations in the centuries to come.
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Excerpt: Some readers may open this book seeking
answers about the tumult that currently rolls the
Middle East. | hope that it is interesting and useful
for them. My goal, however, has never been to
write a history that connects past and present.
Indeed, aside from these brief words of
introduction (and a few scattered thoughts in the
conclusion), this book does not engage in
comparisons between religious violence in the early
Islamic era and violence today. Such comparisons
are legitimate—as much for the similarities they
reveal as the differences. But that is an exercise
best left to another writer for another time.

Research on this book started in 2011, just as the
movement of popular protest known as the "Arab
Spring" was beginning to sweep across the region.
In the years since, this moment of optimism has
given way to political bedlam and sectarian
conflict. Especially notable has been the rise of the
Islamic State and its persecution of ancient Christian
communities and other minorities in Syria and Iragq.
To watch these events unfold has been to hear
distant echoes of a medieval world | encountered
through my research: mass enslavement,
burdensome taxes, forced conversions, crucifixions,
and still worse. Although the Islamic State alleged
to revive the traditions of the early caliphate, it
was clear that it often misinterpreted,
exaggerated, and twisted these to suit its modern
agenda. | also observed Christians reviving the
practices of their early medieval forebears,
venerating the victims of recent religious violence as
saints and martyrs.

It is important to acknowledge these symbolic
parallels up front. At the same time, this book
aspires to tell another story: to provide the first
comprehensive history of Christian martyrdom in the
formative centuries after the rise of Islam, a
phenomenon that is largely unknown to the public
as well as many academic specialists. More
broadly, it aims to explore how violence configured
relations between the early Muslims and their
Christian subjects, the role that coercion and
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bloodshed did or did not play in the initial spread
of Islam, and the manner in which Christians came
to see themselves as a beleaguered minority in the
new Muslim cosmos. These are central questions for
the study of early Islam and Middle Eastern
Christianity more broadly, yet finding clear
answers to them can be surprisingly difficult...

Christian Martyrs under Islam

The early Islamic period is one of the greatest
watersheds in human history. In a matter of a few
generations, Muslim armies emerged from the
Arabian Peninsula and established a caliphate
stretching from the Atlantic Ocean to the Punjab.
Today, we regard these areas as the heartlands of
the "Muslim world." But in the early centuries after
the conquests, the situation was radically different.
Muslims formed a demographic minority in many
areas under their control. In places such as Egypt,
Palestine, and Syria, the so-called Muslim world
was in fact a majority-Christian world and would
remain so for centuries to come.' This book seeks to
explain the earliest stages of a longterm process
whereby the predominantly Christian Middle East
of late antiquity became the predominantly Islamic
region of today. In particular, it explores the role
of religious violence in the process of de-
Christianization, as well as how Christians adopted
the mentality of a minority through memories of
violence.

To tell the story, this book investigates a neglected
group of Christian martyrs who died at the hands
of Muslim officials between the seventh and ninth
centuries AD. They were known by their
contemporaries as "new martyrs" or neomartyrs"
Despite the name, there was nothing new about
martyrdom itself. Since the first century, Christians
had been celebrating as saints members of their
community who died witnessing to their faith." All
but one of Christ's apostles were martyred, and
many luminaries of the early church died under
violent circumstances, including figures such as
Ignatius of Antioch (d. ca. 108), Polycarp of
Smyrna (d. ca. 155), and Cyprian of Carthage (d.
258). Martyrdom waned with the conversion of the
emperor Constantine to Christianity in the early
fourth century. Suddenly, the very state that had
once committed itself to persecuting Christians was
now committed to defending them. While the pace
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of martyrdom may have slowed inside the Roman
Empire, bloodshed carried on outside Rome's
borders. In Sasanian Iraq and Iran, for example,
Syriac-speaking Christians who ran afoul of the
Zoroastrian authorities were killed and
remembered as saints. What is more, although
pagan-on-Christian violence declined inside Rome,
the acid rivalry among competing Christian sects
gave rise to new martyr cults within the "schismatic
churches" of the empire. These included Donatist
martyrs in North Africa and (West Syrian)
Miaphysite martyrs in northern Mesopotamia and
the Levant.

With the rise of Islam, Christians once again found
themselves living and dying under what many
regarded as a hostile, pagan state. This was a
jarring experience, especially for those in the
former provinces of the Byzantine Empire, where
Christianity had enjoyed imperial patronage for
more than three hundred years. In a sense, the
Arab conquest thrust these Christians back into a
pre-Constantinian way of doing things. They
embraced resources in their own tradition, in turn,
to make sense of their new predicament, and the
most powerful of these was martyrdom. In places
as diverse as the Iberian Peninsula, Egypt, Syria,
Armenia, and Georgia, local churches began to
venerate Christians who had died at the hands of
the Umayyad and “Abbasid states. The term new
martyr was intended to emphasize a sense of
continuity between the sufferings of the present
day and those of the golden age before the
conversion of Constantine. But unlike the classical
martyrs—many of whom were killed for shirking
what hagiographers portrayed as a timeless
paganism—the new martyrs were executed for
reneging on a faith and culture that truly
surrounded them and which some had even
embraced. Thus, the "outsider"—the Muslim—is as
visible and real in the martyrologies of the period
as the Christians themselves. These martyrs were a
varied group, including monks, soldiers,
shopkeepers, village priests, craftsmen, princes,
and bishops. They were women and men, young
and old, peasants and nobles. Although capital
punishment disproportionately affected certain
groups, especially the clergy, martyrs hailed from
across the social spectrum of the early medieval
Middle East.
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Seen from this perspective, there were three main
types of martyrs in the Umayyad and early
*Abbasid periods (for the purposes of this book,
defined as ca. AD 660-860, between the first
recorded martyrdom after the accession of the
Umayyads, which occurred in Damascus, and the
last substantial burst of martyrdoms, which occurred
in Cérdoba). The first and most numerous were
Christian converts to Islam who then returned to
Christianity. Because apostasy came to be
considered a capital offense under Islamic law,
they faced execution if found guilty. The second
group was made up of Muslims who converted to
Christianity without any prior affiliation with their
new religion. The third consisted of Christians who
slandered the Prophet Muhammad, usually before
a high-ranking Muslim official. Along with these,
there were smaller numbers of Christians who were
executed for refusing forced conversion, who were
killed fighting the Arabs in times of war, or who
died as a result of random, nonreligious violence.

There are roughly 270 new martyrs from the early
Islamic period if we compile all the saints
mentioned in hagiography, liturgical calendars, and
chronicles. This figure, however, is slightly
misleading because it includes many saints who
died within larger groups and therefore are poorly
differentiated from one another in the historical
record. These include the Sixty Martyrs of Gaza, a
group of Byzantine soldiers executed following the
Arab conquest of Palestine in the late 630s; the
Sixty Martyrs of Jerusalem, a cohort of Byzantine
soldiers killed during a pilgrimage to the Holy Land
in 724/725; the Twenty Martyrs of Mar Saba, who
were massacred during a Bedouin raid on their
monastery in 788 /797; the Forty-Two Martyrs of
Amorion, a company of Byzantine soldiers who
were captured in an Arab attack on Anatolia in
838 and executed in Iraq in 845;9 and the forty-
eight voluntary martyrs of Cordoba, who were
executed for blasphemy and apostasy in the
capital of Umayyad al-Andalus between 850 and
859. If we remove these saints from the overall
tally, the total number of individual martyrs shrinks
to around forty.

Some may question whether we can draw broad
conclusions about a topic as vast as "the making of
the Muslim world" from such a slender base of
evidence. Indeed, we should not underestimate the
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difficulty of reconstructing an entire period on the
basis of the somewhat limited body of sources that
survive to the present. The challenge is doubly
formidable considering the accumulated debris of
legend that surrounds many martyrs and which can
make it hard to obtain a clear picture of their life
and times. In the pages to come, | will explain why
so many saints' lives are historically plausible and
therefore why we should treat them as useful
sources of information for the whole of early Islamic
society. Yet the difficulties must be soberly
acknowledged at the outset. Here, it is important to
note that history furnishes other examples of how
Christians behaved when confronted by the
dominion of an alien faith, and these offer helpful
comparisons for assessing the early medieval
evidence.

We have already met the so-called Persian
Martyrs, who were executed by the Sasanians
between the fourth and seventh centuries. They
present an especially useful comparison with the
neomartyrs not only because of their chronological
and geographic proximity to each other but also
because Christians in both periods reacted to the
threat of state violence in similar ways. Indeed,
stories of Zoroastrian converts to Christianity and
Christian blasphemers against Zoroastrianism could
often be retold with Muslim and Christian
characters instead without losing their narrative
logic. This is not only the result of their common
literary heritage. It is also the result of the
somewhat consistent manner in which Christian
communities in the premodern Middle East reacted
when confronted by a similar array of religious,
cultural, and social pressures at the hands of non-
Christian sovereigns. In other words, there was
often a predetermined script that both martyrs and
biographers followed when confronted by state
violence.

The parallels are even more striking with the
Christian martyrs of the early Ottoman period—
also commonly known as "neomartyrs"—who were
revered across the Balkans and much of Anatolia.
Despite the historical chasm separating the two
groups, their biographies are shockingly similar:
tales of Christians executed after refusing to
convert to Islam or, having already converted,
apostatized from Islam and returned to Christianity.
The parallels between the two cohorts of saints—
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which have not been noticed by scholars, but which
merit thorough study in their own right—are not
merely the result of a common literary heritage.
They are also the result of shared demographic
realities between the early Islamic caliphate and
the early Ottoman Empire, both postconquest
societies in which culturally Byzantine Christians
found themselves living under Muslim ruling
minorities. In these worlds, Christians and Muslims
could rub shoulders in remarkably similar ways,
living in a state of official competition that was
offset by many deep cultural, religious, and
linguistic similarities. Perhaps inevitably, these
worlds produced similar kinds of violence, which
Christians commemorated in similar ways, namely,
by writing martyrologies. So, when someone reads
the lives of the Umayyad and “Abbasid neomartyrs
and asks of these harrowing, sometimes theatrical
tales whether they represent pure fiction or contain
elements of psychological reality, the parallels to
earlier and later generations of apostates and
blasphemers should instill some confidence in the
plausibility of the evidence. Put simply, the sources
report the kinds of information we might expect to
find when Christians existed under non-Christian
powers in the premodern Middle East.

The use of capital punishment against Christians
was an important feature of early Islamic history,
but it was limited in its scope and aimed at two
specific goals. The first was to establish the primacy
of Islam and the Islamic character of the state at a
moment when Muslims were dramatically
outnumbered by their non-Muslim subjects. In this
world, public executions had a performative
function and were designed to instill obedience in
the massive and potentially recalcitrant non-Muslim
population. The second was to forge boundaries
between groups at a time of unprecedented social
and religious mixing. Indeed, Muslims and Christians
interacted with each other in the most intimate of
settings, from workshops and markets to city blocks
and even marital beds. Not surprisingly, these
interactions gave rise to overlapping practices,
including behaviors that blurred the line between
Christianity and Islam. To ensure that conversion
and assimilation went exclusively in the direction of
Islam, Muslim officials executed the most flagrant
boundary-crossers, and Christians, in turn, revered
some of these as saints.
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Thus, contrary to the common impression in popular
culture today that Islam won converts principally by
the sword, the historical record suggests a more
complex picture. Capital punishment—while real
and occasionally ferocious—was also a
remarkably bureaucratic phenomenon that
followed established rules and relied on state
institutions. Private, nonstate violence against non-
Muslims was not a major feature of the
postconquest period, nor was forced conversion. On
balance, the Umayyads and “Abbasids were not
much interested in persecuting Christians, at least
systematically. In fact, the state took a rather
laissez-faire attitude toward the governance of
dhimmis (the protected non-Muslim subjects of the
Islamic state, also including Jews and Zoroastrians).
It allowed them to live as they wished provided
they paid the jizya (the poll tax imposed on non-
Muslims in commutation for military service) and
accepted their subordination as laid down by the
law.

By and large, relations between Muslims and
Christians in the early period were characterized
by a peaceful but begrudging form of coexistence.
The two groups—themselves internally diverse—
shared the same cities, spoke the same languages,
and as time went on, increasingly shared many of
the same relatives and friends. Indeed, the firm
distinction between the Arab Muslim ruling class
and the non-Muslim subject population began to
dissolve over time as the ranks of the Muslim
community swelled with non-Arab converts. This is
not to discount the fact that the Islamic empire was
forged in the cauldron of conquest, which, like all
wars, imposed suffering and deprivation on native
populations, including Christians. It is also not to
discount the fact that Muslims and Christians made
antagonistic and mutually exclusive claims about
the nature of God or that Muslims enjoyed
privileged access to political, social, and economic
power, which they used to marginalize their
competitors. Rather, it is to point out that violent
episodes such as martyrdom occurred against a
backdrop of what Arabs today call *aysh
mushtarak, or a "common way of life," not against
a backdrop of constant hostility.

One of the great advantages of the sources is the
ability to track the ebb and flow of religious and
cultural change in the postconquest Middle East.
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Through these texts, we can gain a clearer picture
of when conversion may have accelerated, where
violence against Christians was most intense, and
how the Middle East first took on the guise of the
Islamic society that we know today. Here, the first
fifty years of *Abbasid rule emerge as the single
most important period in what this book calls "the
making of the Muslim world." It was at this time that
Muslims and Christians began interacting with each
other as members of a shared, increasingly
integrated society, rather than as rulers and
subjects in a divided, socially stratified world, as
they had done in the immediate wake of the
conquests. The traditional distinctions between
Muslims and Christians—as Arabs and non-Arabs,
soldiers and peasants, city dwellers and villagers—
were disappearing in the early “Abbasid period.
This was due to the large numbers of non-Muslims
converting to Islam, increasing Muslim settlement of
the countryside, and practices such as slavery and
intermarriage, which brought conquerors and
conquered into ever greater proximity. This
muddled world generated new anxieties about
social and religious differentiation, which led to
higher rates of state violence. These may be seen in
the larger number of martyrdom incidents in the
*Abbasid period, as well as the impulse of Christian
writers to commemorate these incidents in literary
form. The martyrologies testify to the creation of a
Christian identity in the early medieval Middle East
grounded in memories of bloodshed, antagonism
toward Islam, and hostility to Christians who
switched sides. Thus, this book aspires to provide
not just a history of a specific historical and literary
phenomenon—martyrdom—but also a history of
the wider society that generated violence and texts
alike, one that was in the process of becoming
"Muslim."

Finally, Christians were not the only victims of state
violence in the early Islamic period. Jews,
Zoroastrians, and others felt the anger of the
Muslim authorities for a similar range of offenses,
including apostasy and blasphemy. Yet it is
significant that these groups did not respond to the
violence by creating martyrs. Indeed, it would be
impossible to write a comparable book about the
phenomenon of Jewish or Zoroastrian "martyrdom"
under Islam. The disparity points to the fact that in
this period, at least, "martyrdom" was a uniquely
Christian idea and practice. As we have seen, the
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inclination toward martyrdom had deep roots in
Christian antiquity. It drew its most profound
inspiration from the figure of Jesus himself, who
preached a message of finding strength through
weakness and achieving victory through defeat.
Such ideals were not nearly as pronounced in late
ancient Judaism or Zoroastrianism. For this reason,
the book is focused on relations between Muslims
and Christians specifically, as opposed to Muslims
and non-Muslims more broadly. It makes occasional
comparisons with the experiences of Jews and
Zoroastrians, but a thorough study of these
similarities and differences will have to wait for
another time period." Far from marking a rupture
with the past, the first two centuries of Islamic
history have come to be seen as an extension of
late antiquity—if not its triumphant denouement.
This is especially true if we regard Muhammad and
the early caliphs as heirs to the Constantinian
revolution—especially that distinctive marriage of
empire and monotheism that Constantine brought
about through his conversion in the fourth century. A
by-product of this revolution was the use of state
power to promote right belief and purge wrong
belief. It is this violent by-product, especially in its
Islamic context, that constitutes the subject of the
present book.

This book also focuses on the history of Muslim-
Christian relations. Despite the many exemplary
works on this topic over the years, it is a subject
that has traditionally lacked a vigorous
engagement with social history. This is particularly
true in comparison with the study of medieval
Judaism, in which the documents of the Cairo
Geniza have helped scholars reconstruct the daily
life of Jews in the Middle East with unparalleled
richness and humanity. When it comes to Christians,
we have a clear picture of what was at stake in
intellectual encounters at the top of society—
especially in the realm of theological dialogue and
debate with Muslims. We also have a clear picture
of how Muslims used legal categories to regulate
their contact with non-Muslims, especially in the
form of the so-called Pact of “Umar (Ar. “and
rumar, al-shurtt al-"umariya). But we do not have
the same grasp of what was happening on the
ground. This book attempts to begin filling this gap.

Amid this, it is surprising to observe that until now,
there has been no book-length study of Christian
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martyrdom in the early Islamic period. There is also
no general account of anti-Christian violence under
Islam comparable to the voluminous literature on
Christian persecution in the Roman Empire.

This is the first book-length study of Christian
martyrdom in the early Islamic period. As such, it
seeks to explore a relatively unknown aspect of the
broader transition from late antiquity to the Islamic
Middle Ages. Historians once argued that the rise
of Islam violently disrupted the rhythms of life in the
late ancient Near East. Over the past decades,
however, a new symphony of literary and
archaeological evidence has emerged that has
changed the way we see the Despite the novelty of
the topic, this book enters a long-running debate
about the question of "tolerance" and "intolerance"
in premodern Islam. It is a debate that has gripped
academic specialists and the general public alike,
and here, it is possible to discern two broad views.
At one end of the spectrum lies what | will call the
"apologetic thesis," which stresses the essential
tolerance of medieval Muslim rulers toward the
non-Muslim subject population. It tends to highlight
verses in the Qur'an that describe the People of the
Book positively (e.g., Q. al-Bagara 2:62 etc.),
regarding these as normative for how Muslims and
non-Muslims interacted throughout history; it
suggests that medieval caliphs granted "freedom
of religion" to Christians and Jews; it downplays
the legal strictures associated with the dhimmi
regime; it celebrates moments of convivencia
between Muslims and others, especially in mixed
areas such as al-Andalus; and it contrasts the
allegedly secure status of non-Muslims in the
medieval Middle East with the precarious state of
Jews and other minorities in Europe at the same
time. At the other end of the spectrum is the
"lachrymose thesis," famously championed by the
Egyptian Jewish writer Bat Ye'or (née Giséle
Littman). For Bat Ye'or (and her even more strident
followers, such as Robert Spencer), non-Muslims
were the despised second-class citizens of states
committed to their gradual eradication, a view she
believed was spelled out in the Qur'an itself (e.g.,
Q. al-Ma'ida 5:51, al-Tawba 9:29, etc.) and
developed with zeal and vigor across the ages.
Indeed, her books—which have been influential in
popular as well as academic settings—consider the
longue durée of Christian and Jewish decline in the
Near East from the time of the conquests to the
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present as a consequence of what she calls
"dhimmitude," or the state of living as a subjugated
minority.

Needless to say, both of these views have serious
flaws. The "apologetic thesis" reads into the Qur'an
anachronistic ideas of religious freedom that are
borrowed from modern culture. It also whitewashes
the sometimes troubled history of interreligious
relations in the premodern period in the interest of
making medieval Islam seem much more open-
minded and liberal than it really was. In the
process, it overlooks the manner in which
premodern Muslim states did often marginalize
non-Muslims, whether by imposing heavy taxes on
them, criminalizing apostasy, barring them from
public service, prohibiting the construction of new
churches and synagogues, mandating the wearing
of humiliating clothing, or enslaving native
populations (parallels to which are easy to find in
other medieval societies outside the Middle East).

The "lachrymose thesis" goes in the opposite
direction by downplaying the abundant evidence
of peaceful coexistence in the medieval Middle
East. At its most extreme manifestations, it does so
in order to discredit Islam in the present by
tethering it to a history of supposed intolerance in
the past. Perhaps inadvertently, the "lachrymose
thesis" commits a second error by stripping non-
Muslims of historical agency. Indeed, "dhimmitude"
and concepts like it treat non-Muslims as hapless
victims of persecution rather than as agents with the
capacity for independent action, whether resistance
or accommodation.

This book attempts to tread a careful path
between these two views. As martyrologies and
other medieval sources make clear, Muslim-
Christian relations were not always irenic. In fact,
they could be extremely tense, occasionally spilling
over into violence. When this did take place inside
the caliphate, the violence almost always went in
one direction: from Muslims to Christians

and not the other way around. On the other hand,
social and religious conflict usually took place
against a backdrop of peaceful relations between
communities. It is for this reason that hagiographers,
chroniclers, and other medieval writers recorded
bloodshed in the first place: not because it was
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ordinary but precisely because it was
extraordinary.

Organization of the Book

This book is divided into five main sections. Chapter
1, "Converting to Islam and Returning to
Christianity," profiles the largest group of new
martyrs, those who began life as Christians,
became Muslims, and then reverted to Christianity.
Among these, there were several subgroups,
including Christians who converted to Islam as
slaves or prisoners, Christians who converted under
disputed or contingent circumstances, and martyrs
who were brought up in religiously mixed families.
Because of the contingent nature of this process,
conversions could also be undone, leading to
sizable numbers of apostates over the course of the
seventh, eighth, and ninth centuries.

Chapter 2, "Converting from Islam to Christianity,"
follows the preceding chapter by exploring a small
and neglected group of martyrs who converted
from Islam to Christianity. The chapter shows that
religious change in the postconquest Middle East
did not go in one direction—from the church to the
mosque—-by highlighting a group of martyrs who
moved from the mosque to the church. After
surveying the evidence of true apostasy in legal,
liturgical, and historical literature, it discusses a
convert who is said to have been a member of the
Prophet's tribe of Quraysh. It then profiles two
Muslim martyrs from the Caucasus and a collection
of apostates from Iraq, lberia, and Egypt. The last
section investigates a curious cluster of legends
about the conversion of caliphs and other high-
ranking Muslims to Christianity. It argues that these
expressed contemporary hopes for a second
"Constantinian moment," when a new pagan ruler
would convert to Christianity and restore the
church's standing in the Middle East. These and
other texts show how Islamization could be a
fragile process, even in a world in which Muslims
enjoyed privileged access to political and social
power.

Chapter 3, "Blaspheming against Islam,"
investigates the third major group of martyrs, those
who were executed after disparaging the Prophet.
It begins with a brief overview of the evolution of
antiblasphemy laws in Islam, arguing that
prohibitions against blasphemy were very slow to
coalesce throughout the classical period. It then
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examines a number of Christians who were killed
for blasphemy in Egypt and the Levant, including
Peter of Capitolias, whose exceptionally detailed
biography has been largely unstudied until now.
The final section examines the abundant evidence
for blasphemy in Cérdoba, the capital of al-
Andalus, where forty-eight Christians were
martyred between 850 and 859. It suggests that
the Christians most likely to blaspheme were those
who were closest to Muslims, including members of
religiously mixed families, servants of the Muslim
court, and individuals in religiously mixed
workplaces. On the basis of this evidence, it
proposes that blasphemy emerged as a specific
form of Christian protest against Islamization and
Arabization at a time when the number of Muslim
religious scholars in al-Andalus was on the rise and
debate between members of the two religions was
intensifying. This, in turn, sensitized Christians at all
levels of society to the differences between the two
faiths, thereby encouraging them to disparage
Islam ever more effectively.

Chapter 4, "Trying and Killing Christian Martyrs,"
investigates how the lives of the martyrs represent
judicial procedure and criminal punishments. It
argues that the state was dependent on private
networks of informants—including relatives and
friends—to root out apostates and blasphemers. It
then shows how state officials could be
exceptionally cautious in prosecuting religious
criminals but, once they established their guilt, how
they could be exceptionally brutal in punishing
them. It suggests that the state used specific
punishments derived from the Qur'an (esp. Q. al-
Mé'ida 5:33, the "Hirdba Verse") at an early date,
along with other controversial punishments that
were hotly debated by Muslim jurists. The most
important of these was the burning of corpses. The
chapter suggests that the state developed a
coherent approach for punishing a wide array of
religious dissidents, as evidenced by the striking
parallels between the executions of Christian
martyrs and Muslim heretics, especially the leaders
of Shi'T and Khariji. revolts. It concludes by arguing
that violence was limited in its scope and aimed at
two specific goals: securing Muslims' place at the
top of the religiously mixed society they ruled and
countering a widespread culture of boundary-
crossing. Indeed, the need to contain potential
unrest and clamp down on perceived lawlessness
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seems to have underlain much of the state's
brutality.

Chapter 5, "Creating Saints and Communities,"
considers what hagiography meant as a genre of
literature in the postconquest period. It investigates
the rhetorical goals of these texts, arguing that
many were written by monks and priests to
discourage conversion to Islam and to condemn
Christians who were drawn too closely to Arab
culture. It then suggests that the martyrologies
enshrined the views of one side of an intra-
Christian debate about the threats of Islamization
and Arabization. Developing a thesis first
introduced by historians of the Cérdoba martyrs, it
proposes that hagiographers across the Middle
East were advocates of a "rejectionist" tendency
that looked warily upon the religion and culture of
the conquerors. These "rejectionists,” in turn,
encouraged Christians to preserve their identity by
quarantining themselves from Muslims and, when
necessary, by taking public stands against Islam
through acts of blasphemy. The views of their
ideological opponents, the "accommodationists,” do
not survive explicitly, though judging from the
complaints of the "rejectionists," it seems that they
held more permissive attitudes toward Islamization
and Arabization and more readily went with the
tides of change. Furthermore, it seems that they
saw greater benefit in making peace with Muslims
than in protesting against them through behaviors
like martyrdom. The chapter concludes by
imagining how these two orientations—if they ever
existed as such—may have mapped onto certain
social and confessional categories. These include
distinctions between urban and rural communities,
secular clergy and monks, and Melkite, West
Syrian (Miaphysite), and East Syrian churches. The
chapter explains how and why Melkites—the
Chalcedonian Christians of the Middle East who
remained in communion with Constantinople after
the conquests—took to martyrology-writing more
enthusiastically than their rivals in other
denominations, arguing that this had to do with
their fall from grace after hundreds of years of
imperial patronage.

The conclusion considers the chronology of the
martyrdoms as a way of measuring the pace of
Islamization and Arabization in the postconquest
period. It suggests that the apparent surge in
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violence between 750 and 800 may have come
about as Muslims and Christians began interacting
with each other for the very first time as members
of a shared society, rather than as rulers and
subjects in a divided world, as they had done for
much of the immediate postconquest period. This, in
turn, destabilized relations between the two
communities, giving rise to new anxieties about
social and religious differentiation. The final pages
consider the legacy of the martyrs from the Middle
Ages to the present, as well as the role martyrs
played in the process of community formation for
various emergent sects in the early medieval
period, Christian and Muslim alike. Appendix 1
presents information about the neomartyrs
contained in Muslim texts, while appendix 2 offers
a glossary of key names and concepts. <>

Talaat Pasha: Father of Modern Turkey, Architect

of Genocide by Hans-Lukas Kieser [Princeton
University Press, 9780691157627]

The first English-language biography of the
de facto ruler of the late Ottoman Empire

and architect of the Armenian Genocide
Talaat Pasha (1874—-1921) led the triumvirate that
ruled the late Ottoman Empire during World War |
and is arguably the father of modern Turkey. He
was also the architect of the Armenian Genocide,
which would result in the systematic extermination
of more than a million people, and which set the
stage for a century that would witness atrocities on
a scale never imagined. Here is the first biography
in English of the revolutionary figure who not only
prepared the way for Atatirk and the founding of
the republic in 1923, but who shaped the modern
world as well.

In this explosive book, Hans-Lukas Kieser provides
a mesmerizing portrait of a man who maintained
power through a potent blend of the new Turkish
ethno-nationalism, the political Islam of former
Sultan Abdulhamid I, and a readiness to employ
radical "solutions" and violence. From Talaat's role
in the Young Turk Revolution of 1908 to his exile
from Turkey and assassination--a sensation in
Weimar Germany—Kieser restores the Ottoman
drama to the heart of world events. He shows how
Talaat wielded far more power than previously
realized, making him the de facto ruler of the
empire. He brings wartime Istanbul vividly to life as
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a thriving diplomatic hub, and reveals how Talaat's
cataclysmic actions would reverberate across the
twentieth century.

In this major work of scholarship, Kieser tells the
story of the brilliant and merciless politician who
stood at the twilight of empire and the dawn of the
age of genocide.
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Excerpt: Who was Mehmed Talaat (1874-1921),
and why might we call him a first founder of the
Turkish nation-state even before Kemal Atatirk?

The last powerful grand vizier (a sort of prime
minister) ruling the Ottoman Empire, Talaat was
also a partisan heading the so-called Committee of
Union and Progress (CUP), a former underground
organization. He acted from within the latter's
secretive Central Committee: not top-down but as a
living hub, through networks of party, state, and co-
opted agents in the provinces of the empire.
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Architect of the 1915 genocide in synergy with
forces in the committee and in the provinces, he
also pioneered demographic engineering in Asia
Minor with other non-Turkish groups of the empire
while simultaneously initiating modernist-nationalist
reforms.

He thus became a founding father of a post-
Ottoman Turkish nationalist polity Talaat had
concentrated power during the Balkan Wars and
World War | by operationalizing elements of a
new messianic nationalism (Muslim pan-Turkism, also
called Turanism), framed by his influential Central
Committee friend Ziya Gokalp. Gékalp's
nationalism in the 1910s was openly imperial and
politically Muslim, in contrast to its later version
adopted by the Kemalists and Atatirk, himself a
spiritual child of Gdkalp.

Talaat was not a late nineteenth-century socialist
revolutionary who had started believing in new
futures for humanity—failing in his methods, and, in
deeper analysis, also vision—but a revolutionist
obsessed by empire and nation, the main
references of far right-wing thought in twentieth-
century Europe. In this spirit, he led the ultimate
destruction of the Ottoman social fabric in 1915.
Although his imperial goals were thwarted, he had
prepared the way for the establishment of
unrestricted Turkish sovereignty and a Turkish
national home in Asia Minor. This book revises the
traditional view of a Young Turk triumvirate
throughout the 1910s and the marginalization of
Ottoman actors in the history of a larger Europe. It
reinstates agency to these actors, reconstructs the
Ottoman capital, Istanbul, as a diplomatic hub in
the early 1910s, and highlights the lasting
magnitude of Talaat's policy. Of the same age
and, since 1910, an acquaintance of Winston
Churchill, Talaat represented Turkish-Islamic might
in a period of bellicose confrontation with the
British Empire.

Until now, no scholarly biography of Talaat Pasha
has been available, although his legacy is present
in powerful patterns of government and political
thought, as well as in the name of many streets,
schools, and mosques dedicated to him in and
outside Turkey.' Talaat Pasha was a quintessential
"political animal" of the modern twentieth-century
Middle East. In the eyes of his admirers in Turkey
today, and throughout the twentieth century, he
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was a great statesman, skillful revolutionary, and
farsighted founding father, whereas for Ottoman
Christians who survived World War |, he was
principally the organizer of destruction,
dispossession, and extermination. This was also true,
in part, for Kurds. Kemal Atatiirk "rested on
Talaat's shoulders."

Applying an inside perspective of the Ottoman
Empire and its capital, Istanbul, this biography
reinstates Mehmed Talaat as a major political
figure of twentieth-century history who set the
course for decades to come. He was the last
powerful leader of the Ottoman Empire. He and his
fellows cataclysmically revolutionized state and
society from within, thus largely disrupting Ottoman
tradition in politics and in social life, which was until
then multireligious. The most influential ruler in the
Middle East of the 1910s, when Asia Minor
(Anatolia), Iraq, and Syria (including Lebanon and
Palestine) were still part of the Ottoman Empire,
Talaat led the first single-party experience of the
twentieth century.

He stood at the reins of an endangered state that
was formally still ruled by a sultan-caliph ("caliph”
is a Muslim ruler deemed to be a successor of
Muhammed). Not an aloof, single dictator, and far
from being omnipotent, Talaat acted from within a
conspiring committee that had established a party
regime staunchly committed to saving the state,
Islam, and the Turks. He succeeded in managing
communication, balancing factions, and, although
himself a civilian, getting along well with young
officers.

Rejecting the entrenched view of the Young Turk
leadership as an ongoing triumvirate, this study
assesses it as a temporary constellation of 1913-
14. From then on, Talaat was more than a primus
inter pares, both in domestic and foreign politics,
thus politically superior to Enver Pasha (see ibid.).
Confusion regarding this point misses the regime's
architecture and the crucial nexuses that led to the
Republic of Turkey.'

The CUP, the Young Turk power organization,
directed the sultan and made him a representative
figure after the Young Turk Revolution of 1908.
Guided by Talaat, it established a single-party
regime in 1913 while simultaneously starting what
it considered to be a national struggle of salvation
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for a Turkey freed from foreign influence, from
which an explicit narrative of national salvation
began. It thus inaugurated the first founding period
of a post-Ottoman nation-state marked by modern
dictatorial patterns and the sidelining of the
sultanate-caliphate, though it maintained an
imperial spirit throughout the 1910s in its
understanding of sociopolitical hierachies. This is
true even for its Kemalist successors, after the
sultanate-caliphate was definitively abolished in
early 1924.

This study therefore calls the committee's mentality
"imperially biased," and a main obstacle for real
democracy, although its politics demolished the
Ottoman social fabric and thus the empire. In this
vein, Talaat became the direct forefather of a
post-Ottoman Turkey based on radical nationalism
("Ata-tirk" means the "Turks' father or progenitor").
Importantly, Atatirk's predecessor Talaat still
embraced the power of political Islam, thus making
the return of religious hegemony for Kemalists a
constant threat and, in a post-Kemalist era, almost
inevitable. Public history and political culture in the
Republic of Turkey did not disavow Talaat's legacy
but welcomed it officially in the 1940s, after
silence during Atatirk's lifetime.

Together with his fellows, Talaat led the Ottoman
Empire into World War | and jihad—he
understood the whole war as a jihad4—and began
to transform Asia Minor into a Turkish national
home, that is, a "Turkey for the Turks," as a
contemporary slogan read. When World War |
was lost and the committee was dissolved, informed
Germans rightly argued that Talaat was "too
strong, on the whole, to simply disappear” in
contrast to other, more ephemeral CUP figures.'
Talaat's shadow eventually not only emerged and
is imprinted on the founding history of the Turkish
nation-state, the present Republic of Turkey, but
also lingers in a modern confrontation between East
and West, Ottoman-Muslim, and Christian powers
and traditions. This contemporary polarization
informs an alternative understanding of World
Woar |, centered in Istanbul, seat of the Ottoman
sultanate-caliphate, and emphasizes victory against
the West at Gallipoli.

The Ottoman capital constitutes a main hub, cause,
and factor of war itself, and Talaat was the man
who was most identified with, most committed to,
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and most influential in determining the course of the
Ottoman state during the last decade of its
existence. He was involved in all critical decision
making. He and his circle mirrored the forces
around them, the zeitgeist and the contemporary
system of powers. Tying Europe to an Ottoman
cataclysm already in action, they anticipated and
shaped the seminal catastrophe of Greater Europe,
or, in the terminology of this book, "larger Europe”
of the 1910s (Europe, Russia, and the Ottoman
world).

Talaat's era, the so-called second constitutional
period of the Ottoman state, keeps on "failing to
be historicized," at least in public history, because
of unbroken implicit and explicit identifications with
actors and positions of that era that remain
entrenched in the political culture. Successful efforts
at comprehensive historicization are therefore
critical in order to acquire a healthy distance and
to face new futures in and with Turkey. In the first
edition of Talaat's memoirs in 1946, the foreword
states that Talaat "was one of a few rare
statesmen whom Turkish history produced. Among
the Ottoman grand viziers, this great Turkish leader
had reached his high position thanks to his
patriotism, honesty, intelligence and assiduity.... |
bow respectfully before the great presence of the
late Talaat Pasha™ To this day, Talaat's memoirs
have seen many reeditions in this same spirit,
indicating that many—including the Turkish state
and polity—still stand under his spell and shadow.

In chapter 1, this book opens amid Talaat's most
salient actions in the first year of World War . This
chapter introduces main topics of Talaat's
biography, referring in several places to in-depth
treatment and documentation that is explored in
later chapters. These chapters proceed generally in
chronological order, apart from two thematic
sections. Discussion of research and
historiographical issues permeate the entire
narrative and the endnotes.

skksk

After a hundred years, it is high time to understand
and conclude: Talaat Pasha and his Young Turk
fellows failed to make a timely, healthy, painful
break with the empire and its undefeated, built-in,
premodern supremacy. Heading the Ottoman
Empire, they not only drew out but fueled agony in
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the 1910s. Angrily and vengefully, they struggled
for empire and the Turkish nation, their main
identifications. What they missed was the fight for
constitutional rule in a reduced territory that they
could have reasonably preserved without resorting
to extreme violence. A century later, one might be
tempted to shrug off those failures—there were so
many in that eral—if it were not for the lasting
consequences that command precise and careful
revisiting.

Pioneering radical nationalist revolutionism, that
is—in this study's terminology—from the Right,
Talaat's revolutionist cohort entered a temporary
marriage of convenience with Bolsheviks after the
end of World War I. It proved paradigmatic for
larger Europe in the era of the world wars, though
long and wrongly disregarded as peripheral or
"oriental." lts unresolved (even if would-be solved)
questions survived the global break of World War
Il and determine—modified—the convulsions of the
present Middle East. Now visible for everyone,
these old issues take center stage in global politics.
Talaat and his cohort left behind wounds that even
a century could not heal, and descendants of
victims can neither forgive nor forget, because
credible recognition—the precondition for such
healing—is lacking. The hope voiced after Talaat's
death by a close Armenian friend of the early
Young Turks in opposition that "Turks aware of the
true interests of their country will not count this
former minister among their good statesmen" is sill
unfulfilled.

Although periods of relative prosperity and
democratic openings were not absent in the post-
Ottoman century, the Young Turk single-party
leaders have, all in all, left dangerously divided
societies behind them: prone to political violence
and quasi-condemned to repeat patterns practiced
during the Ottoman cataclysm. Because history
remained unclarified and soul-searching was
halfhearted—if it ever took place in the post-
Ottoman states originating in that cataclysm of the
1910s—political culture failed to emancipate itself
from unrepented, manifestly evil patterns. Kemalism
benefited from what CUP extremism had achieved,
but thus implicitly identified with it, without facing
the built-in evil. Such historical summary related to
Talaat is not uplifting, yet it is hopefully instructive:
at long last, his legacy can today help us to better
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understand not only why certain politics went and
still go wrong, but also, by excludability, even if
after an end to terror, which directions must be
taken.

This study has not intended to judge but to explore
Talaat and even, under the aspect of eternity, to
see him off. As a historian and "expert on the
past,” | know how to appreciate the worth and
virtue of historical valediction. In the 2010s, Turkey
has become post-Kemalist. It is at risk of losing not
only its post—World War Il orientation but also its
new, more incisive, fundamental compass from the
beginning of the twenty-first century: accession to
the European Union and implementation of the EU
standards, allowing democratic ideals of the 1908
Ottoman spring to resume. In the aftermath of this
recent loss, Turkey is again, and perhaps more than
ever, haunted by fatal departures of a hundred
years ago. In this sense, Talaat's ghost is living on
and has befallen Turkey's Justice and Development
Party (AKP), which had started so hopefully in the
early 2000s. Personal power, party interests, and
ideology prevail over democracy. As an analyst
recently noted, this "remains one of Turkey's main
problems today. The AKP did not invent this
problem, of course, but it has been busy building
on it, rather than trying to turn Turkey into a
genuinely democratic country that is respected
across the world." A combination of power,
corruption, and imperially biased national-religious
appeal ("neo-Ottomanism") has presently—in the
late 2010s—made politics sick again.

In scholarship and public history, Mehmed Talaat
Pasha's erq, the first founding period of the Turkish
nation-state, long remained veiled. Unclarified or
mystified, the period's actors, ideologemes, and
political practices lent themselves to inconsiderate
reuse and reidentification. Against this reality, their
life and policy decisions urge consistent historical
deconstruction. Besides being a study for erudition,
the analysis of Talaat's political biography in this
book has intended to serve this hopeful purpose.
<>

Waiting for Miteferrika: Glimpses of Ottoman
Print Culture by Orlin Sabev [Ottoman and
Turkish Studies, Academic Studies Press,
9781618116185]
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This book is a study of the first Ottoman/Muslim
printer Ibrahim Miteferrika and his printing activity
in the first half of the eighteenth century. By
reviewing the existing views in narratives dating
from the fifteenth through the nineteenth century
and modern scholarly works, most of them quite
critically discussing the relatively late introduction
of Ottoman Turkish/Muslim printing, the book
argues that the delay was mainly due to the lack
of an appropriate printer who would be capable
and eager enough to set a printing house and
whom the Ottoman authority could trust. By focusing
on Miteferrika’s western-formed mindset the book
detects the influence of his printing enterprise upon
the transition from scribal tradition to print culture.
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Excerpt: Waiting for Godot?
"Patience is not an absence of action; rather it is
"timing." Fulton J. Sheen

One of the Ottoman eighteenth century's hallmarks
was the so-called Tulip Age (1718-30). Historians
called it so because of the tulip gardens cultivated
in different places of Istanbul. Their refined
fragrance replaced the smell of the gunpowder
that prevailed during the preceding wars. Besides,
in those years there was a place in the then
Ottoman capital where one's nose could sense for
the first time another kind of smell: the heavy smell
of the oil-based ink, used in the first Ottoman
Turkish printing press. Indeed, the Ottomans could
sniff such a smell in earlier times because Jewish,
Armenian, and Greek-Orthodox printing houses
operated during the sixteenth and seventeenth
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centuries, but it was during the Tulip Age when the
printing technology with movable type was
introduced to the Ottomans themselves.

One might suggest that before the seemingly
fortuitous introduction of Ottoman printing in the
first half of the eighteenth century, the Ottomans
had a latent rather than apparent wish for printing.
The Miteferrika press was definitely a personal
enterprise that succeeded in engaging the needed
support of statesmen. It offered to the reading
public an alternative technology for the
multiplication of texts, which could be applicable
when demand existed for books on certain topics
or of specific genres. In the course of time, printing
proved its advantages in serving nineteenth-century
reforms, mass education in particular, providing
more copies in a shorter time than manuscript
duplication could.

The Ottoman authorities did not initiate but
supported such a printing enterprise, which was
completely a private and personal undertaking. It
was |Ibrahim Miteferrika who, enjoying in the
beginning the moral and financial support of Said
Celebi, one of the officials to join the 1720-21
Ottoman embassy to France, established the first
Ottoman printing press.

Ibrahim Miteferrika became famous both among
his contemporaries and in history not as
muteferrika—his court service—Dbut as the first
Ottoman Muslim printer. His incredibly enormous
enthusiasm in printing helped him to overcome some
obstacles set by alleged opponents of printing such
as scribes, manuscript copyists, and men of religion.

As Miteferrika's probate inventory shows, the
books he printed sold slowly and with a bit of
difficulty. Omne principium difficile! Logically, the
unsold copies of the earlier editions were fewer
than the later o